

















或は、母親から伝授された信仰」を意味するのである 1。その他に、Lee Eun Yeongは「母
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　　As one of concrete outcomes produced when gospel meets culture, we take up here 
　　G.De Vos argues that East-Asian people have generally a traditional mental culture in 
which shamanism, Buddhism or Confucianism are blended in its base. Accordingly, in Korea 
also, where several religious factors lie, we could present the possibility that a unique Christian 
culture occurs in the process of the encounter between gospel and culture. 
　　
from the point of view of missional work, on the assumption that the concept of “the faith 
related to the traditional state of Korean women in the family or in the society. 
